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　Records from the Durrani dynasty regarding the mission to the Qing are, at the 
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INTRODUCTION

In the mid-eighteenth century, the Qing dynasty conquered the areas to the north and 

south of the Tianshan 天山 Mountains and acquired “Xinjiang” 新疆 (New Domin-

ion). During this process, the Qing came into contact with various Central Asian 

powers and established relations with each of them. At the same time, the emergence 

of the powerful Qing dynasty, which had destroyed the Junghars and caused the 

deaths of the Afaqi brothers (Burhaniddin and Khwaja Jahan) of the Kashgar 

Khwajas (Makhdūmzāda), heightened the wariness of Central Asian powers. As has 

been pointed out by Valikhanov, the rulers of Khoqand, the Kazakhs, Khojand, and 

so on sought support from Ahmad Shah Durrani (r. 1747–72) to counter the “infidel” 
Qing dynasty, leading to the emergence of a Muslim “alliance” extending across Cen- 

tral Asia to Afghanistan, and even to calls for a “holy war” (jihād) against the Qing 

(Valikhanov 1985: 136–137, 322–324). However, moves to form an “alliance” and 

calls for a “holy war,” which intensified in 1763–64, cannot be taken at face value, 
for a background factor was a struggle for dominance among various powers under 

the pretext of opposing the Qing (Onuma et al. 2014: 391–404; Onuma 2014: 206–

211).

　When considering this complex situation, the presence of Ahmad Shah is worth 

noting. Ahmad Shah, who founded the Durrani dynasty, also advanced into north-

west India and defeated the Maratha Confederacy in January 1761 in the Third Battle 

of Panipat. Information about Ahmad Shah’s invasion of northwest India (Hindustan) 

was conveyed to the Qing authorities through merchants from Ladakh and Kashmir 

arriving in Yarkand (Mosca 2013: 81). It was in such circumstances that a mission 

from Ahmad Shah arrived in 1762 with a letter written in Persian and addressed to 

the Qianlong 乾隆 emperor (r. 1736–95) (hereafter: Ahmad Shah’s letter), in response 

to which an imperial edict (hereafter: Qianlong’s edict) was issued.



1)　See note 4. Elphinstone, the British ambassador who visited Kabul in 1808, states that 

Ahmad Shah ordered the envoy sent to the Qing to write an account of his journey (Elphinstone 

1815: 555), but this account has not been discovered.

2)　Newby (2005: 36n50) first pointed out that the Afghan envoy had refused to kowtow.
3)　I became aware of the existence of this document when Dawood Azami, a researcher who 

also works for the BBC, obtained a digital image from the First Historical Archives of China 

(Doc. no. 03-18-009-000031-0003: 74–81) and asked me to translate it into English. He also 

readily consented to my writing of this article, and I wish to take this opportunity to thank him.
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present stage, limited to the chief envoy’s name,1) and an examination of the mission 

must rely on Russian and Qing sources. One such source is the information brought 

by an envoy of Nurali Khan of the Small-Jüz Kazakhs, who entered Beijing together 

with the Afghan mission, and reported to the Russian authorities in 1764 (MOTsA 2: 

179–182; TsK 2: 47–49), and because it includes a statement by the Afghan mission, 

it has attracted attention for some time (e.g., Noda 2011: 170–172). Today, the origi-

nal Turkic version of this report (ENK 2: 601–607) is also available (hereafter: “State- 

ment”). Meanwhile, Li Xiao (2013) and Eijk and Timur (2023) have made use of 

Qing archives to describe in detail the reception of the Afghan mission at the Qing 

court, including the envoy’s refusal to kowtow to the emperor.2) However, there exist 

other historical sources that have not yet been utilized in prior research, one such 

source being the full text of Qianlong’s aforementioned edict.

　Unfortunately, Ahmad Shah’s original letter and its translation produced by the 

Qing have not been found or have not been made public. In contrast, excerpts of the 

Manchu version of Qianlong’s edict are included in the JB-S (20: 13a–18a), while 

excerpts of the Chinese version are included in the PZF-X (20: 6a–8b) and GZSL 

(678: 15a–17a), and these also include references to the Battle of Panipat (Mosca 

2013: 82–83; Eijk & Timur 2023: 717). Recently, it came to light that a copy of the 

full Manchu text of Qianlong’s edict is preserved among the Junjichu Manwen shang- 

yu dang (JMSD) in the First Historical Archives of China.3) The aim of this article is 

to present a transcription and translation of this Manchu text and to shed light on the 

process whereby Ahmad Shah’s letter was translated and Qianlong’s edict was pre-

pared. Furthermore, the emergence of the full text of Qianlong’s edict should also 

deepen our understanding of Ahmad Shah’s letter, which has either not been discov-

ered or not been made public.

I.　 THE MOTIVE FOR DISPATCHING A MISSION AND THE AIM OF THE 
NEGOTIATIONS

In the first half of the eighteenth century, the Mughal empire in India experienced a 
significant decline. In contrast, the Maratha Confederacy, formed around the king­
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4)　According to Dawood Azami, in the Shāhnāmah-i Aḥmadī (British Library, Add. 26,285: f. 

364a), a historical poem about Ahmad Shah’s achievements, the envoy’s name is given as 

“Khwāja Mīr Khān Kābulī.” In addition, the ENK (2: 601) has “Qōja Mīr Khān.” Meanwhile, 
after the arrival of the mission, Qing sources in Manchu initially spelt his name “Hojo Mirhan,” 

but this gradually changed to the similar-looking “Hojo Mir(a)ha,” and in Chinese-language 

sources his name is given as “Hezhuo Mi’erha” 和桌密爾哈, which corresponds to the latter form.

5)　“Chin” refers loosely to northern China and “Machin” to southern China, and so “Chin and 

Machin” can be understood to mean “all of China.” The Russian translation has “Great Qing 

state” (Танцынское государство).
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dom of Maratha in the western Deccan, expanded its influence as far as northern India. 
Some factions within the Mughal court sought support from Ahmad Shah, but this 

backfired, leading to the occupation and plundering of Delhi in 1757. After the with­
drawal of the Afghan army, Delhi was captured by the Marathas, but Ahmad Shah 

reoccupied it in late 1759, whereupon Balaji Bajirao (in office 1740–61), the peshwa 
(“prime minister”) of Maratha and leader of the Maratha Confederacy, dis patched a 

large army and occupied Delhi in August 1760. On November 1 of the same year, 

the two armies confronted each other at Panipat, north of Delhi, and the decisive 

battle on January 14, 1761, resulted in a victory for the Afghan army (Sarkar 1934: 

82–372; Husain 1994: 92–107).

　Ahmad Shah, having withdrawn in March of the same year and returned in tri-

umph to his homeland, sent a mission to the Qing around this time (Elphinstone 

1815: 555). His motives for doing so are unclear, but it is possible that it was not 

done of his own accord. Khwaja Mir Khan,4) who led the Afghan mission, spoke as 

follows to an envoy of the Small-Jüz Kazakhs. Previously, a Qing envoy named 

Jangjūng, whom the Qing emperor had wanted to send to Ahmad Shah, had arrived 
in Badakhshan with a letter from the Qing emperor addressed to Ahmad Shah, which 

he entrusted to Sultan Shah, the local ruler, and then returned to China. According to 

this letter, “The entire region of Chin and Machin5) belongs to us. In addition, Kash-

gar, Yarkand, Andijan, Khoqand, and all the Kazakhs [are subject] to me, and Ahmad 

Shah cannot come to these territories.” Enraged, Ahmad Shah sent Khwaja Mir Khan 

with one thousand men and fifty elephants to Badakhshan, from where Khwaja Mir 
Khan set out with fifty men for the Qing (ENK 2: 601–602; MOTsA 2: 180; TsK 2: 
47–48). Since Jangjūng is a transliteration of jiangjun 将軍 (“general”), it is to be 

surmised that the above refers to an incident in the second half of 1759 when Qing 

forces arrived in Badakhshan in pursuit of the Khwaja brothers. However, we cannot 

confirm any evidence that a letter from the Qianlong emperor to Ahmad Shah had 
been prepared at this stage. One possibility is that a Qing general prepared a letter on 

his own initiative and sent it, claiming it to be a letter from the emperor. In any case, 

if the above statement is correct, it would mean that first the Qing attempted to make 



6)　One of the earliest pieces of such information was a report by Vozmirov, a merchant of 

Tara who returned from the Middle Jüz in autumn 1762, and he claimed that Ahmad Shah had 

sent a large army in an attempt to retake “the towns of Bukhara that had been occupied by China” 

(Gurevich 1979: 190).

7)　In prior research, too, it was deemed from an early stage that Ahmad Shah only promised 

to provide assistance and did not actually do so (Vel’iaminov-Zernov 2001: 158).
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contact and Ahmad Shah then responded to their overtures.

　There are also views that would link this to a Muslim “alliance.” These are pri-

marily based on information brought to Russia via the Kazakhs, and they suggest that 

around 1763–64 Ahmad Shah, in response to requests for assistance from Central 

Asian powers, dispatched a large army to fight against the Qing6) and asked Kazakh 

rulers to provide troops and horses (Vel’iaminov-Zernov 2001: 147–149; Bregel 

1999: 591–592). One such view mentions the sending of a mission and asserts that 

Ahmad Shah, prompted by a plea from the inhabitants of Kashgar and Yarkand for 

“liberation from infidel rule,” advanced into the region between Khoqand and Tash­
kent in 1763 and sent a mission of forty members to the Qing (Levshin 1832: 237–

238; Valikhanov 1985: 232). However, at this time Ahmad Shah was engaged in a 

war against the Sikhs, and the actual timing of the mission’s departure (first half of 
1761) and its route (via Badakhshan) do not match either. These views do not go 

beyond the realm of exaggerated rumors and wishful thinking (Bregel 1999: 592). 

While we cannot deny that a request for assistance may have been made from Cen-

tral Asia and Ahmad Shah may have taken or attempted to take some action,7) it 

would be rash to regard this as the motive for sending a mission to the Qing.

　Several views have also been put forward on the aim of the negotiations. The first, 
as mentioned, was to demand the liberation of the Muslim inhabitants of Xinjiang 

from Qing rule. The second was a demand for the return of their ancestral lands to 

the Khwaja brothers or their children (TsK 2: 45; Valikhanov 1985: 324). To repeat 

what was noted above, these two views are based on rumors that spread throughout 

Central Asia in 1763–64. The third view is from a different viewpoint. Eijk and 
Timur (2023: 716–719), inferring the content of Ahmad Shah’s letter from excerpts 

in Qianlong’s edict, argue that it was a form of Persian letter called a “letter of vic-

tory” (fatḥ-nāma), which extolled a monarch’s military victory. In other words, 

Ahmad Shah sent a “letter of victory” to inform the Qianlong emperor of his victory 

in northwest India and clearly assert the legitimacy of his own status and rule.

　Although none of the above three points can be fully corroborated, they have 

points in common with Ahmad Shah’s letter as recorded in the Statement. Ahmad 

Shah acknowledged that there were “seven countries” in the world, one of which 

was China (Qing), but he objected to the Qing emperor’s rule over the towns of 



8)　Rites performed at the end and start of the year in accordance with the Chinese lunisolar 
calendar have a bearing on the Qing reception of the missions, and so dates will be given ac- 
cordingly (QL yy.mm.dd) except when dealing with events outside Qing territory.

9)　Initially Afghan was rendered as “Aohan” or “Oohan” in Manchu sources, but it gradually 
came to be rendered as “Ai’uhan” or “Ai’ugan,” a transliteration of Chinese “Aiwuhan” (愛烏罕). 
Manchu has no triphthongs, but when foreign words with a triphthong were transliterated, the 
medial form of a was inserted between the second and third vowels, and here this has been pro-
visionally rendered with an apostrophe (’).

10)　The Manchu word han used as a title for Outer Vassals (Ch. waifan 外藩) and foreign 
rulers (e.g., the Russian tsar) is differentiated from the word han referring to the Qing emperor by 
the addition of a dot over the final -n; it is rendered as haṅ in this article.

11)　XMD 58: 206–207, QL 27.9.12 [1762/10/28], memorial from Shinju et al.
12)　No. K2A001049N000000000PAD. See also Feng 2002: 130–131; Eijk & Timur 2023: 

725–726. There had originally been five horses, but one of them had been limping in Badakhshan 
and was left behind (XMD 58: 220, QL 27.9.17 [1762/11/2], memorial from Shinju et al.).
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Kashgar, Yarkand, Andijan, and Khoqand and all the Kazakhs, who were originally 
Muslim, and the emperor’s possession of “one and a half countries.” Furthermore, 
he reproached the Qing emperor, the only person to take an unfriendly stance 
towards him when there was no longer anyone else in the world hostile to him, and 
stated that he would mobilize a large army of over 400,000 to defeat the Chinese 
(ENK 2: 602; MOTsA 2: 180–181; TsK 2: 48). Ahmad Shah’s resentment towards 
the Qing emperor for having subjugated a portion of the Muslims, his willingness to 
send troops against the Qing, and the flaunting of his unparalleled status and power 
to be seen here are consistent with the three points mentioned above.

　Since we cannot consult Ahmad Shah’s letter, we must defer any final conclusions. 
However, there can be little doubt that Ahmad Shah had a strong sense of rivalry 
with the Qing emperor and sought to display his status and power by dispatching a 
mission and sending a letter.

II. THE ARRIVAL OF THE AFGHAN MISSION

1. Yarkand

On QL 27.9.7 [1762/9/23],8) the Afghan9) mission arrived in Yarkand together with a 
mission from Badakhshan. When Shinju (Ma. Šinju, Ch. Xinju 新柱), the Grand Min- 
ister Superintendent (Ch. banshi dachen 辦事大臣) of Yarkand, asked them about the 
purpose of their visit, Khwaja Mir Khan replied that he had been ordered by Ahmad 
Shah, “Khan of the Afghans” (Ma. Oohan i haṅ),10) to offer horses in tribute to the 
Qing emperor and delivered Ahmad Shah’s letter.11) The painting Four Afghan Horses 
(Ch. Aiwuhan sijun 愛烏罕四駿) by Giuseppe Castiglione held by the National Palace 
Museum in Taipei depicts the four horses offered on this occasion.12)



13)　XMD 58: 207.

14)　XMD 58: 220.

15)　XMD 58: 220. It is also conceivable that the person responsible for translating the letter 

from Persian may have deliberately omitted parts of the letter or otherwise altered the wording of 

the translation so as to avoid any trouble.

16)　Shinju attached the Manchu translation of Ahmad Shah’s letter, Sultan Shah’s Persian 

letter, and its Manchu translation to his memorial and sent them to the Qianlong emperor (XMD 

58: 207). According to the table of contents of the XMD (58: 8), “two reports” are attached to this 

memorial, but in actual fact there is only the Manchu translation of Sultan Shah’s Persian letter 

addressed to Emin Khwaja (XMD 58: 208–209). When I checked at the First Historical Archives 

of China in March 2018, only the Manchu translation of Sultan Shah’s letter could be viewed on 

their computer.

17)　XMD 58: 222.

70 ONUMA TAKAHIRO

　Ahmad Shah’s letter was enclosed in a wooden tube. It was written in “Persian 

letters” (Ma. Parsi hergen) between lines marked on floral­patterned paper with 
gold-colored strips of paper. It was a lengthy letter written in small, intricate hand-

writing and took several days to translate.13) After reading the completed translation, 

Shinju summarized its contents as follows:

Ahmad Shah’s ancestors were all Afghan khans. However, during his reign, be- 

cause he was young, he lost some tribal territory (aiman). Later, when he came 

of age, people rallied to him, and so he conquered [surrounding] areas and powers 

(nukte), subjugating vast tribal territories such as Hindustan, and now he has 

become a major power. Ahmad Shah further wishes to conquer and rule the 

tribal territory of Bukhara (Buhar aiman).14)

　It seems that in his letter Ahmad Shah was announcing the expansion of his influ­
ence into Hindustan and other regions, and this aligns with the contents of the State- 

ment. In addition, Shinju mentions Ahmad Shah’s ambition to advance into the 

“tribal territory of Bukhara,” which is not mentioned in the Statement. However, 

Shinju does not touch on criticism of the Qing’s western campaign or his willingness 

to take military action, which, if mentioned, would have been considered problematic. 

Instead, Shinju states that the wording of the letter (or rather, its translation) was re- 

spectful and did not contain any problematic matters.15)

　After the translation had been completed, Shinju returned Ahmad Shah’s letter to 

Khwaja Mir Khan16) and had them stay at the House for Envoys (Ma. sigan < Ch. 

shiguan 使館).17) Then, on QL 27.9.16, accompanied by Siddiq, a resident of Yarkand 

who understood Persian, the mission was sent on its way. On this occasion, Shinju 

sent letters to towns in Xinjiang and to the provinces of Gansu, Shaanxi, Shanxi, and 



18)　XMD 58: 222–223.

19)　GZSL 672: 20ab, QL 27.10.guimao 癸卯 (14) [1762/11/29].

20)　QL 27.10.14 [1762/11/29], letter edict (Ch. jixin shangyu 寄信上諭) (QMJD 3: tx. 342–

344; tr. 541–542); GZSL 672: 20b–21b, QL 27.10.guimao (14).

21)　QL 27.10.14, letter edict (QMJD 3: tx. 337–339; tr. 539–540).

22)　XMD 59: 214, QL 27.11.9 [1762/12/23], memorial from Yonggui et al.

23)　XMD 60: 146–147, QL 27.12.24 [1763/2/6], memorial from Yonggui.
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Zhili, asking them to ensure that the Afghan mission was welcomed properly.18) For 

his part, the Qianlong emperor decreed that in the provincial capitals through which 

the mission from the Afghans, a “great tribe” (yida buluo 一大部落), would pass, “ban- 

quets should be held and theatrical equipment provided by which to demonstrate 

splendor and majesty,”19) and he also gave orders that official camels be provided to 
the mission upon their return from Yarkand and that they be escorted to the border 

region.20) Sultan Khwaja, the hakim beg of Yengi-hisar, played an important role in 

Qing-Badakhshan relations at the time and had also visited Hindustan (Mosca 2013: 

82). The Qianlong emperor ordered Yonggui 永貴 (Ma. Yunggui), the Councilor (Ch. 

canzan dachen 参賛大臣) of Kashgar, to have Sultan Khwaja travel to Beijing and 

send him as an escort on the Afghan mission’s return journey.21) At this stage, the 

Qing dynasty attached great importance to Ahmad Shah and made thoroughgoing 

preparations to welcome the Afghan mission.

　At the start of the eleventh month, when the Afghan mission was on its way to 

Beijing, Yonggui learnt that there were wives and children of Burhaniddin not only 

in Badakhshan but also in the land of the Afghans.22) Yonggui suggested that at an 

appropriate time Sultan Khwaja be dispatched to Ahmad Shah to ask him to have  

the wife and children sent to the Qing, and the Qianlong emperor endorsed this 

proposal.23) In the end this plan was abandoned because of the problem concerning 

Khwaja Mir Khan’s refusal to kowtow, but initially building relations with Ahmad 

Shah was an important task for the Qing.

2. Beijing

At the end of QL 27, the Afghan mission arrived in Beijing. Li (2013: 123–124) and 

Eijk and Timur (2023: 707–715) have already examined the mission’s activities in 

Beijing and the Qing court’s response. In this section I shall summarize the train of 

events with reference to these two studies.

　On QL 27.12.29, Khwaja Mir Khan, along with envoys from Badakhshan, 

Khoqand, Urgench, the Small-Jüz Kazakhs, and hakim begs from several towns in 

Kashgaria (Ch. Huibu 回部; lit. “Muslim region”), welcomed the carriage bearing the 

Qianlong emperor at the Meridian Gate of the Forbidden City and then had an 



24)　QJZ, 005185: 65–67; GZSL 677: 18b, QL 27.12.dingsi 丁巳 (29) [1763/2/11].

25)　XMD 60: 419, QL 28.1.3 [1763/2/15], letter edict; QMJD 4: tx. 8–9; tr. 469. In the QMJD 

it is wrongly stated that this edict was issued on QL 27.12.28.

26)　XMD 60: 419. A similar incident had occurred during the early Kaiyuan 開元 era (713–

741) of the Tang. When an Arab (Ch. Dashi 大食 < Tājī(k)) envoy had an audience with Xuanzong 
玄宗, he said that in their country they made obeisance only to God (i.e., Allah), and even when 

having an audience with the king, they did not prostrate themselves. The Chinese officials criti­
cized this, and so the Arabs made obeisance in accordance with “Chinese etiquette” (JT 198, 

“Dashi guo” 大食國).

27)　XMD 60: 420.
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audience with him in the Palace of Renewed Splendor (Chonghua gong 重華宮).24) 

Khwaja Mir Khan knelt and presented Ahmad Shah’s letter but refused to kowtow to 

the emperor and requested an audience in accordance with “their own etiquette.” 

This refusal to kowtow predates the refusal of the British ambassador Macartney to 

kowtow in QL 58 (1793). The Grand Councilors (Ch. junji dachen 軍機大臣) present 

at the reception condemned Khwaja Mir Khan’s action and strongly criticized him, 

saying, “The Great Ejen (“master”; i.e., Qing emperor) is the Lord who rules all 

under Heaven” and “The Great Ejen is just like Heaven; do you not bow before 

Heaven?”25) The worldview of the Qianlong emperor, who prided himself on being 

the person who best “conformed to Heaven,” was underpinned by his “belief in the 

universality of the Way of Heaven” (Hamada 1993: 123–124). While the Grand Coun- 

cilors’ equating of the emperor with Heaven may seem excessive, their argument indi- 

cates that the universality of Heaven was considered self-evident and unquestionable 

and was a trump card used to prevail upon those who challenged the Qing order.

　In the face of this criticism, Khwaja Mir Khan ultimately acceded to their demand 

and kowtowed to the emperor, albeit in an awkward manner.26) This probably grudg-

ing stance would have poured cold water over the Qing’s belief in the universality of 

the Way of Heaven. As a result, the Qianlong emperor canceled plans to send a 

mission to Ahmad Shah and have the Afghan mission escorted as far as the frontier 

region, and he also made the following comment:

Now that I have witnessed such comportment on the part of the envoy sent by 

the Afghans, Ahmad Shah is surely not someone living quietly. At this rate, the 

people of Badakhshan or the people of places such as Andijan may join the skin 

of their bellies (i.e., collude with each other), watch for a chance, and seize and 

harm our Muslim region.27)

　Qianlong thus expressed alarm at the possible collusion of Central Asian forces, 

partly because of several incidents that coincided with the arrival of the Afghan 



28)　At the time haṅ was one of the titles granted by the emperor to subjects within Qing ter-

ritory, and how to treat the title of haṅ used by rulers outside its borders was becoming an issue 

(Onuma 2023: 68–69). It is possible that a desire to avoid the use of haṅ influenced the change in 
spelling from Hojo Mirhan to Hojo Mir(a)ha mentioned in note 4.

29)　QJZ, 005186; 005187. See also the table in Onuma 2024: 35.

30)　GZSL 678: 11ab, QL 28.1.dingmao 丁卯 (9) [1763/2/21]. The grand review consisted of a 

demonstration of gun formation training (Ch. qiang zhen fa 鎗陣法) by the elite troops (jian ruiying 

健鋭營) and firearms troops (huoqiying 火器營) (QJZ, 005186: 27–28).

31)　GZSL 1024: 7a, QL 42.1.bingzi 丙子 (9) [1777/2/16].
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mission, namely, the assumption of the title of haṅ by Irdana Bi of the Khoqand 

Khanate28) and his attack on the Kirghiz Edigene tribe, as well as the conflict between 
Badakhshan and Bolor (Saguchi 1963: 77–80, 351–359; Newby 2005: 30–35; 

Onuma 2014: 204–206). While Qianlong’s irritation at the ongoing instability in Cen- 

tral Asia following the western campaign is evident, I would like to stress the fact 

that his concern about those “seizing and harming our Muslim region” was not a re- 

sponse to demands for the liberation of Muslims in Xinjiang or the return of land to 

the Khwaja family.

　Between QL 27.1.3 [1763/2/15] and 1.19 [3/3], the Afghan mission attended vari-

ous events hosted by the Qing court.29) On the 9th, a grand banquet was held in 

Changchun Garden 暢春園 of the Western Yard, followed by a “grand review” (dayue 

大閲) of military exercises, and Qianlong ordered the envoys from Central Asia, in- 

cluding Khwaja Mir Khan, to observe these military exercises.30) Li Xiao has pointed 

out that this grand review was exceptional and was specially decided on in order to 

intimidate the Afghans with their defiant attitude by means of a display of Qing mili­
tary might (Li 2013: 123). When foreign envoys arrived, the Qing court would show- 

case its military prowess through hunting, horse racing, archery, wrestling, and fire­
works. However, troop reviews during the New Year period were rare during the 

Qianlong reign, and the only other confirmed instance was in the first month of QL 42, 
which was attended by the newly submitted native chieftains (tusi 土司) from 

Jinchuan 金川.31) Nevertheless, as mentioned, Qianlong had ordered the provinces 

along the route to Beijing to display “splendor and majesty” to the Afghan envoy. It 

must be regarded as an exceptional and well-prepared grand review in spite of 

Khwaja Mir Khan’s refusal to kowtow. Furthermore, there would have been a strong 

awareness of the presence of envoys from Badakhshan and Khoqand, regions that 

were causing trouble in Central Asia.

　On 2.1, Shinju, having received Qianlong’s edict, reported that Khwaja Mir Khan 

had in fact met with him in Yarkand with the “supreme etiquette of Muslims,” which 

Shinju had not, however, regarded as a “submissive act” and had sternly ordered him 



32)　XMD 60: 420–421, QL 28.2.3 [1763/3/17], memorial from Shinju et al.

33)　GZSL 679: 12ab, QL 28.1.renwu 壬午 (24) [1763/3/8].

34)　XMD 60: 342, QL 28.1.24 [1763/2/7].

35)　For about twenty years after the fall of the Junghars, Oyirad continued to serve as a 

written language used in contacts with Central Asian powers (especially the Kazakhs) (Onuma 

2014: 167–168).

36)　XMD 61: 194, QL 28.2, memorandum of the Grand Council.
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to learn and perform the Qing court’s audience etiquette (i.e., kowtowing).32) While 

this may have been no more than Shinju’s attempt at self­justification on having 
learnt of what had happened, Khwaja Mir Khan’s refusal to kowtow to the emperor 

nonetheless altered the Qing treatment of the Afghan mission. Qianlong had ordered 

all provinces along the mission’s route on its journey to Beijing to provide a warm 

welcome, but for its return journey he gave brusque instructions that it would suffice 
to take care of the envoy’s needs as required and there was no need to prepare any 

banquets.33) The cold treatment of the Afghan mission was not due to any requests in 

Beijing for the liberation of Muslims in Xinjiang or the return of ancestral lands to 

the Khwaja family, but was rather a direct consequence of the envoy’s “disrespectful 

behavior” in refusing to kowtow to the emperor.

III. THE DRAFTING OF QIANLONG’S EDICT AND ITS CONTENTS

Ahmad Shah’s letter was retranslated at the Qing court, and the individual entrusted 

with the translation was Bay Khwaja, a Muslim residing in Beijing.34) Originally 

from Turfan, Bay Khwaja served as the first Company Commander (zuoling 佐領) of 

the Muslim niru, overseeing the Turkic Muslim Camp (Ch. Huizi ying 回子営) estab-

lished within Beijing’s Inner City (Onuma 2009: 31; Onuma 2012: 37–46). As Ma 

Zimu has already pointed out, for some time after the western campaign of QL 24, 

Bay Khwaja was involved in translating correspondence between the Qing central 

government and Central Asian powers (Ma 2019: 171). However, it is unclear from 

historical sources whether he himself translated this particular Persian letter.

　Subsequently, a draft of Qianlong’s edict addressed to Ahmad Shah was prepared. 

According to a report from the Grand Councilors, a final draft was first prepared in 
Tod-script Mongolian (Oyirad),35) and this was then translated into Manchu, Chinese, 

and Turkic.36) We cannot state with any certainty whether all four of these languages 

were included in Qianlong’s edict. In the second half of the eighteenth century, edicts 

issued by Qing emperors to Central Asian rulers were usually written in Manchu, 

Oyirad, and Turkic, and it is to be supposed that the Chinese text was not included in 

the edict addressed to Ahmad Shah either. The Chinese translation was probably 



37)　XMD 61: 191, QL 28.2, memorandum of the Grand Council.

38)　The Muslim Office (huihui guan 回回館), an agency for translating Persian that was es- 

tablished in the early Ming, survived into the early Qing, but it soon existed in name only. Even-

tually it disappeared in 1784 (QL 13) as a result of consolidation (Wang 2006).
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prepared for reference by the Qing central government. In addition, Qianlong’s edict 

referenced Ahmad Shah’s letter (or rather its translation), and the Qing court had 

Bay Khwaja verify that the passages in question matched the original Persian text.37) 

However, no Persian translation of Qianlong’s edict was produced in Beijing.38)

　In the following I shall present a translation of the Manchu text of Qianlong’s 

edict, based on the text contained in the JMSD. The translation has been divided into 

paragraphs in accordance with its contents. For a transcription of the Manchu text, 

reference can be made to Onuma 2024: 39–41.

Decree of the Emperor holding the course of time by order of Heaven.

　I send [this edict] to Ahmad Shah of Afghan. The Amban (i.e., Qing adminis-

trator, frontier agent) of Yarkand sent a report that you have, in all sincerity, dedi- 

cated a letter to me, seeking my benevolence, and dispatched your envoy. I was 

very impressed by your sincerity and immediately ordered the Amban of Yarkand 

to dispatch Imperial Guards to escort [your envoys] on their journey [to my 

place]. In accordance with my order, the Amban of Yarkand dispatched Imperial 

Guards, who safely escorted your envoys, including Khwaja Mir Khan. 

[Khwaja Mir Khan] had an audience with me and submitted your letter. I then 

issued an imperial order to arrange a banquet and presents to be bestowed on 

you, Ahmad Shah, [as follows]: a piece of dragon-patterned silk damask, a 

piece of python-patterned silk damask, two pieces of brocade, two pieces of 

Zhangzhou damask, three pieces of floral­patterned silk damask, a piece of gros­ 
grain, a piece of gold-lined silk damask, a small piece of python-patterned silk 

damask, five pieces of large silk damask, five pieces of damask from eight raw 
silk yarns, three pieces of damask from five raw silk yarns, three pieces of pon­
gee, two pieces of twill damask, four glass vessels, two enameled vessels, four 

ceramic vessels, two jars of tea leaves, one jar of snuff tobacco, one snuff tobac­ 
co pot, a pair of large bags, and eight small bags; to Khwaja Mir Khan [as fol-

lows]: a short sable fur coat, a piece of python-patterned silk damask, three 

pieces of brocade, two pieces of glossy damask, two pieces of large silk dam-

ask, two pieces of damask from five raw silk yarns, two pieces of feather dam­
ask, two carpets, 120 pieces of silver-gray rat fur, two pairs of large bags with a 

floral pattern, six small bags, a glass vessel, two ceramic vessels, a jar of tea 
leaves, one snuff tobacco pot, a flint tool, and 200 silver taels; to two envoys, 



39)　In Manchu, the names of groups are often also used as regional concepts.

40)　I.e., the Qing. Manchu durimbai gurun corresponds to Chinese zhongguo 中國, but in this 

case zhongguo refers not to China but to the “Central Dynasty.”
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per man [as follows]: three pieces of damask from five raw silk yarns and 40 
silver taels; to nine attendants, per man [as follows]: a piece of damask from 

five raw silk yarns and 30 silver taels. I have entrusted Khwaja Mir Khan to 
carry the various goods that I bestowed to you and hand them over to you.

　Also, [I heard that] you, Ahmad Shah, have been wanting to dispatch your 

envoy for a long time to inquire about my well-being. However, because your 

[land of] Afghans39) is located in a faraway land, and formerly the Junghars and 

Muslims (i.e., the Uyghurs at present) lay between us, you could not dispatch 

envoys to the Great Central Kingdom.40) I have now been informed that, on 

hearing that the Great Sacred Ejen (i.e., the Qing emperor) made the Junghars, 

Muslims, and Kirghiz submit [to the Qing dynasty], you sincerely rejoiced in it 

and sent the letter to inquire about my well-being. I originally had no intention 

to make the Junghars and Muslims my subjects and occupy their land. [How-

ever,] since their countries had been destroyed and they were living in turmoil, 

I decided to calm the confusion and ensure peace for many living people.

　Regarding the circumstances of the Junghars, after the death of their leader 

Galdan Tsering, they fell into disorder and collapsed as a result of internal con-

flict. Dawachi killed Lamadarja and enthroned himself, and Tsering and Tsering 
Ubashi from the [Dorbet] tribe, as well as the headmen of the other tribes, left 

the Junghars and eventually brought their nomadic tribesmen to submit to me. 

Since I could not bear to see their turmoil, and in order to conform with the will 

of Heaven, I immediately dispatched the Great Army (i.e., the Qing army) to Ili, 

captured Dawachi, and subdued the turmoil of the Junghars. Subsequently, 

Amursana, who rose in rebellion, was defeated by the Great Army and ran away 

to [the land of] the Kazakhs. The Great Army pursued him and reached [the land 

of] the Kazakhs. Hereupon, Ablay, [a leader of] the Kazakhs, said, “I want to 

become a subject of the Ejen,” and bowed his head. Thus, finding himself in 
deep trouble, Amursana fled in the direction of Russia and died as a consequence 
of his evil actions. Russia presented Amursana’s dead body [to the Qing].

　Regarding the circumstances of the Muslims, Khwaja Jahan’s brothers had 

originally been captives of the Junghars. When my Great Army suppressed Ili, 

they granted mercy [to the brothers], liberated them from capture, and sent them 

to their native place. However, Khwaja Jahan and Buruhaniddin neglected their 

duties, recklessly made the Muslim people suffer, disobeyed my great favor, 



41)　In actual fact only Khwaja Jahan’s head was presented to the Qing. A skull cup made 

from his severed head is currently held by the National Palace Museum in Taipei (Lai 2014).

42)　I follow Mosca’s identification of Nabalac’y (Mosca 2013: 82).
43)　I take Manchu sinha to mean “Sikh.” It is not known how many Sikhs joined the Maratha 

Army, but it does not seem unnatural for the Sikhs, whom Ahmad Shah perceived as adversaries 

in India, to be mentioned alongside Rajiput and Deccan.

44)　Haibaši, etc., are difficult to identify, and the Manchu transcriptions have been given as 
they are. According to Ogura Satoshi 小倉智史, Haibaši may possibly correspond to Ḥabshī, a 
group who migrated from Ethiopia (Ḥabash) to the Deccan.

45)　It is difficult to give accurate figures, but according to Sarkar (1934: 348–349), the 
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and killed my envoys. For these reasons, while returning after exterminating the 

Junghars, my army received the news of [the revolt of] Khwaja Jahan, de- 

stroyed Khwaja Jahan and Buruhaniddin, and conquered all the Muslim towns, 

including Yarkand, Kashgar, and Aqsu; the Kirghiz also submitted to me. Since 

Khwaja Jahan’s brothers had been tracked down, they escaped with his family to 

Badakhshan. I issued an edict to the commanders: “No matter where the traitors 

escape, you must pursue and seize them; no matter what, they should not get 

away. If they enter into Badakhshan, you should make your way to the border 

land [of Badakhshan]. No blame shall be attached to Badakhshan. Never torment 

them.” Therefore, the commanders led the army to advance via three routes, in- 

cluding Qara Tubet, and approached Badakhshan. The commanders simply dis-

patched an envoy [to Sultan Shah] to capture them. Sultan Shah killed Khwaja 

Jahan’s brothers and presented their heads [to the Qing].41) Thereafter, the ways 

opened, and tribes such as Badakhshan and Khoqand also submitted [to the 

Qing], thereby receiving my great favor. Since their land is very far away, I, in 

order to show mercy, collect neither food nor tax from them. When they dis-

patch envoys every two or three years to inquire about my well-being, I send 

them gifts in return.

　Also, Ahmad Shah, according to your letter, Nabalac’y (i.e., Balaji Baji Rao, 

also known as Nana Sahib),42) a leader in a region called Maratha (i.e., Maratha 

Confederacy), came to know that you had occupied the town of Jahanabad (i.e., 

Delhi). Hence, he came to Karnal to attack you, with 600,000 cavalrymen, 

500,000 infantrymen, and 3,000 artillerymen from regions such as Maratha, 

Rajiput, Deccan, Sikh,43) Haibaši (i.e., Ḥabshī?), Janggibar, and Teburis 
Kadziguyen.44) However, when they heard that you yourself had gone there, 

they took refuge in the town of Panipat. As a result of your siege for six months, 

their food ran short and they had to flee the town. You pursued them and killed 
30 to 40 of their higher headmen and about 100,000 soldiers, and seized tens of 

thousands of their various assets [such as] gold, silver, canons, and elephants.45) 



Marathas lost 22,000 men as captives, 50,000 horses, 200,000 cattle, some thousands of camels, 

and 500 elephants.

46)　Although not mentioned in Qianlong’s edict, Khwaja Mir Khan was given medicine for 

the eyes (Ma. yasai okto) and medicinal cloves (Ma. dingdzi okto) together with explanations of 

how to use them written in Oyirad and Turkic (XMD 60: 191, QL 27.2, memorandum of the 

Grand Council).
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[As mentioned above,] although Nabalac’y gathered many [people] and came 

to attack you, he could not win and took refuge in the town of Panipat. You say 

that [the number of soldiers was] over 1,000,000; is this true or false? But since 

you say so, I believe it must be true.

　In addition, you, Ahmad Shah, say in the letter, “I want to take over Bukhara. 

However, if I send troops to Bukhara, the Great Ejen will say, ‘Bukhara has sub- 

mitted to me; you cannot attack it’, and reprimand me.” However, the envoys 

from Bukhara never arrived; therefore, it is difficult for me to judge whether 
Bukhara is good or evil. If the envoys from Bukhara arrive, I shall be able to 

judge them then.

　I am a Great Ejen ruling over all under Heaven. The people of neighboring 

tribes do not disturb the order and maintain peace; hence, I am more affectionate 
towards them. If evil and shambolic matters arise, I shall invariably subdue 

them. Since those two, Amursana and Khwaja Jahan, acted against [Heaven], I 

immediately took them over. Since Sultan Shah had a deferential attitude, I pro-

vided him with benefits. Ahmad Shah, your letter says that you want to receive 
my favor like Sultan Shah and have dispatched your envoy, which is very defer-

ential. I am very pleased. Therefore, I provide you with several benefits and 
present you with various goods such as silk damask, glass vessels, and ceramic 

vessels. Ahmad Shah, your letter says that you have not been at peace for the 

past few years; you are always at war here and there. Under such circumstances, 

your subjects are in trouble! Hereafter, you should be good to your neighbors. If 

you maintain order and live calmly, everyone in your land will be happy and 

receive my favor forever. I have issued [this edict] specially.

　Qianlong’s edict can be broadly divided into five parts. The first part describes the 
reception of the Afghan mission and lists the gifts given to them.46) The placing of 

such content at the start is also found in other imperial edicts issued to influential 
figures outside the Qing.
　The second part explains the circumstances behind the western campaign from a 

Qing perspective. In order to emphasize the legitimacy of the Qing conquests, it de- 

scribes in comparative detail the disloyal acts of Amursana and Khwaja Jahan and 



47)　The account of the Marathas’ besiegement in Panipat and the Afghan army’s six-month 

siege of the town in Ahmad Shah’s letter differs from the historical facts.
48)　As discussed in section I, it is difficult to recognize as historical fact the information that 

in 1763 Ahmad Shah led a large army to the region between Khoqand and Tashkent.
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their subsequent fates, and also mentions the “submission” of the Kazakhs, Kirghiz, 

Badakhshan, and Khoqand. If Ahmad Shah’s letter had criticized the Qing occupa-

tion of Muslim towns and powers in Central Asia as noted in the Statement, this part 

could be seen as Qianlong’s rebuttal of this criticism.

　The third part discusses Ahmad Shah’s victory in the Battle of Panipat and refer-

ences the contents of Ahmad Shah’s letter, as does the fourth part. The composition 

and movements of the Maratha Confederacy, regardless of their veracity,47) are de- 

scribed in more concrete detail than in the text included in the PZF. Moreover, one can 

discern in the exaggeration of the enemy forces to more than a million men Ahmad 

Shah’s intention to make his own forces appear powerful. This would have been per-

ceived as a provocative stance by Qianlong and his court.

　The fourth part mentions plans to advance into Bukhara. The problem here lies in 

determining the scope of “Bukhara” as understood by Ahmad Shah, who considered 

it to have “submitted” to the Qing emperor. First, the translation produced in Yarkand 

refers to the “tribal territory of Bukhara” (Ma. Buhar aiman), suggesting a geo-

graphical area broader than just the town of Bukhara itself. One can point to two pos- 

sibilities. One is that it refers to the territory of the so-called Bukhara Khanate (under 

the Manghit dynasty at the time). Fazil Bi, the ruler of Ura-tepa, fought with the khan- 

ates of Bukhara and Khoqand from 1754 to 1760 and is said to have sought assis-

tance from Ahmad Shah (Valikhanov 1985: 324; Onuma et al. 2014: 389, 400–401). 

If this was the case, it would mean that Ahmad Shah was planning a campaign against 

the Bukhara Khanate and was sounding out in his letter whether the Qing would 

intervene. However, there is no mention of a campaign against Bukhara in the State- 

ment, and this interpretation seems somewhat out of place.48) Another possibility is 

that “Bukhara” refers vaguely and even more broadly to northern Central Asia as 

seen from Afghanistan. According to the Statement, in his letter Ahmad Shah criti-

cized the fact that the towns of Kashgar, Yarkand, Andijan, and Khoqand and all the 

Kazakhs were under the Qing emperor and indicated a willingness to take military 

action against them. If words to this effect were actually included in his letter, then 
the “(tribal territory of) Bukhara,” which Ahmad Shah considered to have “sub-

mitted” to the Qing emperor and which he was planning to invade, would correspond 

to this broad region. While direct evidence cannot be provided, judging from corre-

spondences with the Statement, I take the position that the latter interpretation is the 



49)　I would surmise that the “(tribal territory of) Bukhara” mentioned here is close to 

Bukharia as used in Russian at the time to refer to East and West Turkistan.

50)　In addition, the Qing court also gained information about Afghanistan’s geography, trade, 

produce, occupations, etc., from Khwaja Mir Khan and Sultan Khwaja (Onuma 2024: 46–48; 

Onuma 2025).

80 ONUMA TAKAHIRO

more plausible,49) in which case Ahmad Shah was informing the Qing emperor in his 

letter of a campaign against these towns and powers. But the Qing understood “Bu- 

khara” to mean the town or khanate of Bukhara and consequently responded in a way 

that missed the mark to a considerable degree.

　The fifth part is Qianlong’s declaration to Ahmad Shah. The advice to look after 
his people and maintain good relations with his neighbors is a conventional state-

ment used at the conclusion of similar edicts. However, by strongly contrasting the 

annihilation of those who had been disloyal and the generous treatment of the sub-

missive Sultan Shah, the edict is structured in such a way as to rein in Ahmad Shah.

　To restate the circumstances at the time, after the envoy’s refusal to kowtow on 

QL 27.12.29, Qianlong’s view of Ahmad Shah changed dramatically, and on QL 

28.1.9 a grand review was held to demonstrate the Qing’s military might. During this 

time, the Qing court translated Ahmad Shah’s letter and then drafted Qianlong’s 

edict, which was issued on 1.11. The translation of Ahmad Shah’s letter may not 

only have boasted of his power by describing the expansion of his influence into north­ 
west India, but may also have given notice of a campaign against Muslim towns and 

powers in Central Asia under Qing rule. While the Qing did not fully grasp this, 

Qianlong, in his reply in the form of his edict, vigorously asserted the legitimacy of 

the western campaign and forestalled Ahmad Shah, who might “seize and harm our 

Muslim region.”50)

CONCLUSION

Immediately after his victory at the Battle of Panipat in January 1761, Ahmad Shah 

sent a mission to the Qing. In his letter to the Qianlong emperor, Ahmad Shah 

boasted of his power, emphasizing his victory in northwest India, and declared his 

intention to conduct a campaign against the “(tribal territory of) Bukhara,” which 

had submitted to the Qing emperor. I take the view that this “(tribal territory of) Bu- 

khara” refers to the Muslim towns and powers in Central Asia under Qing rule and 

consider that Ahmad Shah was giving expression to his strong sense of rivalry with 

the Qing emperor. The emphasis of his crushing victory in India had the effect of 
strongly characterizing this letter as both a “letter of victory” and a written protest. 

The reason that the mission was sent immediately after the Battle of Panipat was that 
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it would have been perfect timing for Ahmad Shah.

　It seems that the Qing did not accurately grasp the meaning of Ahmad Shah’s 

letter and initially welcomed the arrival of the Afghan mission with meticulous prep-

arations. On arriving in Beijing, Khwaja Mir Khan had an audience with the Qian-

long emperor and presented Ahmad Shah’s letter to the emperor, but because he was 

reluctant to kowtow, the Qing central government’s attitude towards Ahmad Shah 

and his mission hardened. Meanwhile, the claim, previously made on the basis of 

Russian sources, that Ahmad Shah asked the Qing government to liberate Muslims 

in Xinjiang and return their ancestral lands to the Khwaja family cannot be con-

firmed from the negotiations conducted in Beijing in early 1763.
　Ahmad Shah’s letter, written in Persian, was translated not only in Yarkand but 

also in Beijing. After the completion of the letter’s translation, the Qing court drafted 

Qianlong’s edict addressed to Ahmad Shah. The drafting of the edict began with the 

preparation of a final draft in Tod­script Mongolian (Oyirad), after which it was trans­ 
lated into Manchu, Chinese, and Turkic. Bay Khwaja and other Muslims residing in 

Beijing were involved in the translation of Ahmad Shah’s letter and its collation with 

Qianlong’s edict, but no Persian translation of the edict was produced. The suspicions 

and wariness regarding Ahmad Shah that arose in Beijing were strongly reflected in 
Qianlong’s edict, and the Qianlong emperor warned Ahmad Shah against encroach-

ing on the Qing sphere of influence. Furthermore, the treatment of the Afghan mis­
sion entrusted with delivering this edict was downgraded on its return journey, and 

plans to send a mission to Ahmad Shah were also abandoned.

　After leaving Beijing, the Afghan mission is said to have waged an anti-Qing cam- 

paign among the people of the lands through which it passed on its return journey, 

urging them to join forces with Ahmad Shah (Vel’iaminov-Zernov 2001: 155). This 

may be supposed to have amplified the image of Ahmad Shah as a rival of the Qing 
and to have generated various rumors in Central Asia. There can be no doubt that 

moves to form a Muslim “alliance” centered around Ahmad Shah and calls for a 

“holy war,” which intensified in 1763–64, were premised on the existence of the mis­ 
sion to the Qing. It is hoped that the observations presented above will contribute to 

a better understanding of the issues.

* This research was supported by JSPS KAKENHI Grant Numbers 23K20106, 23K25375 

and 23K25376.



82 ONUMA TAKAHIRO

References

Primary Sources

ENK: I. V. Erofeeve, ed., Epistoliarnoe nasledie kazakhskoi praviashchei elity 1675–1821 
godov: sbornik istoricheskikh dokumentov, 2 t. Almaty: Abdi Company, 2014.

GZSL: Qinggui 慶桂 et al., comp., Daqing Gaozong Chun huangdi shilu 大清高宗純皇帝実録 

[Veritable Record of the Gaozong Chun (Qianlong) Emperor of the Great Qing], 1500 

juan, 1807 (Jiaqing 嘉慶 12). Repr., 30 vols., Taipei: Huawen Shuju 華文書局, 1964.

JB: Jun gar i ba be necihiyeme toktobuha bodogon i bithe (Manchu version of PZF), julergi 

banjibun (JL), jinkini banjibun (J), sirame banjibun (S). Tokyo: Toyo Bunko.

JMSD: Junjichu Manwen shangyu dang 軍機処満文上諭檔 [Imperial edicts in Manchu stored 

at the Grand Council], Beijing: First Historical Archives of China.

JT: Liu Xu 劉昫 et al., comp., Jiu Tangshu 舊唐書, 200 juan, 945 (Kaiyun 開運 2).

MOTsA: B. P. Gurevich and G. F. Kim, eds., Mezhdunarodnye otnosheniia v Tsentral’noi 
Azii, XVII–XVIII vv.: dokumenty i materialy, 2 k., Moskva: “Nauka” glavnaia redaktsiia 

vostochnoi literatury, 1989.

PZF: Fuheng 傅恒 et al., comp., Pingding Zhunge’er fanglüe 平定準噶爾方略 [Record of the 

pacification of the Junghars], Qianbian 前編 (Q), 54 juan + Zhengbian 正編 (Z), 85 juan 

+ Xubian 続編 (X) 32 juan, 1772 (Qianlong 37). Repr., 4 vols., Beijing: Quanguo Tu- 

shuguan Wenxian Suowei Fuzhi Zhongxin 全国図書館文献縮微複製中心, 1990.

QJZ: Qijuzhu ce 起居注冊, QL 27.12, vol. 2 (Guguan 故官 005185); QL 28.1, vols. 1 and 2 

(Guguan 005186 and 005187), Qingdai dang’an jiansuo xitong 清代檔案検索系統, Tai-

pei: National Palace Museum; https://qingarchives.npm.edu.tw/index.php?act=Archive.

QMJD: Zhongguo Diyi Lishi Dang’anguan 中国第一歴史檔案館, ed., Qianlong chao Manwen 

jixin dang yibian 乾隆朝満文寄信檔訳編 [Compilation and translation of correspondence 

in Manchu during the Qianlong reign], 24 vols., Changsha: Yuelu Shushe 岳楽書社, 

2011.

TsK: K. Sh. Khafizova and V. A. Moiseev, eds., Tsinskaia imperiia i Kazakhskie khanstva: 
Vtoraia polovina XVIII – pervaia tret’ XIX v., 2 ch., Alma-Ata: Izdatel’stvo “Nauka” 

Kazakhskoi SSR, 1989.

XMD: Zhongguo Diyi Lishi Dang’anguan and Zhongguo Bianjiang Shidi Yanjiu Zhongxin 

中国辺疆史地研究中心, eds., Qingdai Xinjiang Manwen dang’an huibian 清代新疆満文
檔案匯編 [Collection of Manchu documents on Qing Xinjiang], 283 vols., Guilin: Guang- 

xi Shifan Daxue Chubanshe 広西師範大学出版社, 2012.

Secondary Sources

Bregel, Yuri, tr. 1999. Firdaws al-iqbāl: History of Khorezm by Shīr Muḥammad Mīrāb 
Mūnis and Muḥammad Riżā Mīrāb Āgahī. Leiden, Boston, Köln: Brill.



83THE AFGHAN MISSION TO THE QING (1762–63)

Eijk, Juul, and Timur Khan. 2023. “‘Do You Not Bow before Heaven?’: The First Qing-

Durrānī Encounter, the Tributary Non­relationship, and Disorder on a Shared Frontier.” 
Journal of the Economic and Social History of the Orient 66: 707–741.

Elphinstone, Mountstuart. 1815. An Account of the Kingdom of Caubul, and Its Dependencies 
in Persia, Tartary, and India: Comprising a View of the Afghaun Nation, and a History 
of the Dooraunee Monarchy. London: Longman, Hurst, Rees, Orme, and Brown.

Feng Mingzhu 馮明珠, ed. 2002. Qianlong huangdi de wenhua daye 乾隆皇帝的文化大業 

[The great cultural undertakings of the Qianlong emperor]. Taipei: Guoli Gugong Bowu-

yuan 国立故宮博物院 (National Palace Museum).

Gurevich, B. P. 1979. Mezhdunarodnye otnosheniia v Tsentral’noi Azii v XVII–pervoi 
polovine XIX v. [International relations in Central Asia in the 17th through the first half 
of the 19th centuries]. Moskva: Izdatel’stvo “Nauka” glavnaia redaktsiia vostochnoi 

literatury.

Hamada Masami 濱田正美. 1994. “‘Shio no gimu’ to ‘seisen’ to no aida de” 「塩の義務」と
「聖戦」との間で [Between the “duty of salt” and “jihād”]. Tōyōshi Kenkyū 東洋史研究 

52-2: 122–148.

Husain, Iqbar. 1994. The Ruhela Chieftaincies: The Rise and Fall of Ruhela Power in India 
in the Eighteenth Century. Delhi: Oxford University Press.

Lai Yiman 頼依縵. 2014. “Shiquan wugong de jinian—Huibu, Jinchuan zhengyi diren shouji 

suozuo gabula wan” 十全武功的紀念―回部・金川戰役敵人首級所作噶布拉碗 [In com-

memoration of the ten complete military achievements: A skull cup made from the 

severed heads of enemies in the Kashgaria and Jinchuan campaigns]. Gugong Wenwu 

Yuekan 故宮文物月刊 381: 90–97.

Levshin, A. I. 1832. Opisanie kirgiz-kazach’ikh, ili kirgiz-kaisatskikh, ord i stepei [Descrip-

tion of the Kirghiz-Kazakh, or Kirghiz-Kaisak, hordes and steppes], ch. 2. C. Peterburg: 

Tipografiia karla kraiia.
Li Xiao 李皛. 2013. “Qianlong nianjian Qingchao yu Afuhan guanxi xintan” 乾隆年間清朝与

阿富汗关系新探 [New explorations of relations between the Qing dynasty and Afghani-

stan during the Qianlong reign]. Yunnan Shifan Daxue Xuebao (Zhexue Shehui Kexue 
Ban) 雲南師範大学学報 (哲学社会科学版) 45-1: 121–130.

Ma Zimu 馬子木. 2019. Jinglüe xibei: Badakeshan yu Qianlong zhongqi de Zhongya waijiao 

経略西北　巴達克山与乾隆中期的中亜外交 [Managing the northwest: Sino-Asian diplo-

macy with Badakhshan during the mid-Qianlong reign]. Shanghai: Shanghai Guji Chu-

banshe 上海古籍出版社.

Mosca, Matthew. 2013. From Frontier Policy to Foreign Policy: The Question of India and 
the Transformation of Geopolitics. Stanford: Stanford University Press.

Newby, Laura. 2005. The Empire and the Khanate: A Political History of Qing Relations 
with Khoqand c. 1760–1860. Leiden, Boston: Brill.



84 ONUMA TAKAHIRO

Noda Jin. 2016. The Kazakh Khanates between the Russian and Qing Empires: Central Eur-
asian International Relations during the Eighteenth and Nineteenth Centuries. Leiden, 

Boston: Brill.

Onuma Takahiro 小沼孝博. 2009. 250 Years History of Turkic-Muslim Camp in Beijing. TIAS 

Central Eurasian Research Series 2. Tokyo: The University of Tokyo.

― . 2012. “Promoting Power: The Rise of Emin Khwaja on the Eve of the Qing Con-

quest of Kashgaria.” In Yūboku sekai to nōkō sekai no setten: Ajiashi kenkyū no arata 
na shiryō to shiten 遊牧世界と農耕世界の接点　アジア史研究の新たな史料と視点 [Con-

tact zone between nomadic and sedentary worlds: New sources and viewpoints for Asian 

studies], 31–60. Chōsa kenkyū hōkoku 調査研究報告 57. Tokyo: Gakushūin Daigaku 
Tōyō Bunka Kenkyūjo 学習院大学東洋文化研究所.

― . 2014. Shin to Chūō Ajia sōgen: Yūbokumin no sekai kara teikoku no henkyō e 清と
中央アジア草原　遊牧民の世界から帝国の辺境へ [Qing and the Central Asian Steppe: 

From nomads’ world to imperial frontier]. Tokyo: Tōkyō Daigaku Shuppankai 東京大学
出版会.

― . 2023. “Manchu Words Referring to the Qing Emperor: han and ejen.” Saksaha: A 
Journal of Manchu Studies 19: 61–72.

― . 2024. “1762–63 nen no Afugan kenshin shisetsu—Shinchō kōtei ate Afumado Shā 
shokan no ‘shūhen’” 1762–63年のアフガン遣清使節―清朝皇帝宛てアフマド・シャー
書簡の「周辺」 [The Afghan mission to the Qing: Problems regarding Ahmad Shah’s 

letter]. Manzokushi Kenkyū 満族史研究 23: 27–54.

―. 2025. “The Qing Court’s Investigation into Afghan Affairs.” Ajia Bunkashi Kenkyū 

アジア文化史研究 25: 29–34.

Onuma Takahiro, Kawahara Yayoi, and Shioya Akifumi. 2014. “An Encounter between the 

Qing Dynasty and Khoqand in 1759–1760: Central Asia in the Mid-Eighteenth Cen-

tury.” Frontiers of History in China 9-3: 384–408.

Saguchi Tōru 佐口透. 1963. 18–19 seiki Higashi Torukisutan shakaishi kenkyū 18–19世紀東
トルキスタン社会史研究 [Studies in the social history of East Turkistan in the 18th and 

19th centuries]. Tokyo: Yoshikawa Kōbunkan 吉川弘文館.

Sarkar, Jadunath. 1934. Fall of the Mughal Empire, vol. 2. Calcutta: M. C. Sarkar & Sons.

Valikhanov, Ch. Ch. 1985. Sobranie sochinenii v piati tomakh [Collected works in five vol­
umes], vol. 3. Alma-Ata: Glavnaia redaktsiia Kazakhskoi sovetskoi entsiklopedii.

Vel’iaminov-Zernov, V. V., ed. 2001. Istoricheskie izvestiia o kirgiz-kaisakakh i snosheniiakh 
Rossii s Sredneyu Aziyeyu so vremeni konchiny Abul-Khair khana (1748–1765 g. g.) [His- 

torical news about the Kyrgyz­Kaisaks and Russian conflicts from the middle ages to 
the death of Abul-Khair Khan (1748–1765)]. In Bukeevskoi Orde 200 let, kn. 1: 5–161. 

Almaty: Izdatel’stvo «Ölke» (originally published in 1853).

Wang Jing 王静. 2006, “Qingdai huitong siyi guan lunkao” 清代会同四訳館論考 [A study of 



85THE AFGHAN MISSION TO THE QING (1762–63)

the Bureau of Interpreters and Translators during the Qing period]. Xibei Daxue Xuebao 
(Zhexue Shehui Kexue Ban) 西北大学学報 (哲学社会科学版) 36-5: 125–128.


